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The Nature of Miracles 


Wi rrip Parsons, S.J. 

MIRACLE is a sensible event that happens out- 

side the ordinary course of nature, and is beyond 
the power of anything created to produce it. It is 
a sensible event, because we can know that it happened 
by the use of our senses, just as we can apprehend any 
other event. A man steps off a rock into the water and 
sinks; another steps off and does not sink, but walks on 
the water. The two events are equally apparent to our 
senses. A miracle is outside the ordinary course of na- 
ture. When the soul leaves the body, it does not come 
back, and the body corrupts; that is the ordinary course 
of nature. If, on the command of somebody the soul 
comes back and the body lives again, that is not the ordi- 
nary course of nature but a miracle. A miracle is be- 
yond the ability of anything created to produce it by its 
own natural power. Tissue forms slowly in a wound 
that is healing, the created power of nature can and does 
do that. In another case a whole mass of living tissue 
is created out of nothing in a twinkling of an eye. No 
finite created power can of its nature do that, only the 
Creator can create out of nothing, that is, bring some- 
thing into being where nothing was before. It is then 
clear what we mean by a miracle. It must at the same 
time be some event that we can see, it must be outside 
the course of the laws of nature, and it must be such 
that there is no force in nature that can of itself produce 
it. When these three things together can be said about an 
event, that event is a miracle. 

But when we have said this a whole series of ques- 
tions comes up. These questions shall be answered in 
this and the following articles. The questions are: Can 
God work miracles? If He has the power to work 
miracles, is there any reason against His use of this 
power? If there is not any reason against it and if some 
extraordinary fact takes place can we be sure it was God 
who caused that fact and not another, an unknown power 
in nature itself? And if we be thus assured it was God 
who worked the miracle, can we know why He worked 
it? Has the miracle any meaning, does it teach us any- 
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thing, and if so, what? If these questions are answered 
we shall know why Catholics hold to miracles, in the Gos- 
pels and in modern times, and we shall also be able to 
see how and why miracles prove the Divine origin of a 
Revelation, if they are produced in conjunction with a 
Revelation, in order to call God to witness its origin. 


Can Gop Work MrrRaAcLes? 


Can God work miracles? How do we prove that He 
can do so? To answer this, we have first of all to ask 
him, to whom we would prove that He can work miracles, 
this question: What is his idea of God? Is it the god 
of H. G. Wells, finite like ourselves and struggling along 
with us? Is it the god of the Pantheists, neither different 
from, nor more powerful than nature itself? Is our 
friend merely vague about it all, even ignorant? If so, 
then we must before all show him what God is, as far as 
we can. But if God is the Christian God, who deter- 
mined the laws of the stars and of all moving bodies, the 
properties of chemical elements and of physical energy, 
the structure and physiology of human and animal organ- 
ism, if it is God who gave the universe a start, and once 
moving kept it in being and in motion, then that God can 
work miracles. Why? 


Tue Laws oF NATURE 


It is wrong to imagine that a miracle is a violation 
on God’s part of the laws of nature. It is a natural law 
that a stone will fall to earth. But if I interpose my 
hand and keep the stone from falling, I am not violating a 
law of nature, but acting in accordance with nature. Now 
if I take my hand away and the stone still remains sus- 
pended in the air, I have a miracle. But it is not any 
more a violation of a law of nature for God to hold it 
there than it is for me to hold it there. It is not a viola- 
tion of nature for new tissue to form in a wound under 
a skilful surgeon’s care. Neither is God violating na- 
ture, when He who made the laws of human tissue, sud- 
denly creates new tissue in that wound. The truth of 
the matter is that we often have a false idea of what a 
law of nature is. The laws of nature are nothing more than 
the constant way natural forces act if left to themselves. 
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Fire burns; water seeks its level; bodies attract one an- 
other ; man is mortal. We formulate these laws by ob- 
servation and experiment. But a law supposes a law- 
giver. The constant action of the falling stone, of fire, 
of water, is not the law, but the effect of the law. 

The law is in the will of the lawgiver, and we who 
believe in God, know the Lawgiver is God. He made 
the laws, and what we call a “law” is only the observed 
effect of His laws. The laws of nature are not inde- 
pendent of God, but merely the visible effect of His con- 
stant action. Only those who do not believe in the 
Christian God can deny this. He is the supreme Law- 
giver. Surely when He freely decided that natural forces 
should act in this way and not in that, He could at the 
same time have been just as free to decide that at such 
and such a moment He would interpose His own un- 
limited power to make those natural forces act other- 
wise, just as I interpose my limited power to keep the 
stone from following out its law. This is not as if God 
really interfered in the course of nature, as if He were 
outside and suddenly came in disturbing it all. No, He 
was there all the time. The only reason natural forces 
act at all is because He is there. Fire burns; water seeks 
its level; bodies attract one another; man is mortal, be- 
cause God so disposed natural forces, and by the impulse 
He gave them, makes them act so. God must 
necessarily concur with every action any created being 
performs; else they are not creatures, but gods. This is 
nothing more than to say that God is “transcendent to” 
(above) nature in His Being, but “immanent to” (dwell- 
ing in) nature by His presence and constant activity. 
This is the Christian’s idea of God. This God can work 
miracles. No man is logical in admitting that there is a 
free Cause of all things on which they depend for their 
being and power to act, and yet denying His power to 
change anything, if He wills. 


THe Morat ORDER 


God can work miracles. But maybe there is some 
reason why He should not use this power to change the 
ordinary course of physical nature which He established ? 
We must remember that physical nature is not the whole 
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of nature, but part of it. There is also the moral order 
of nature, the order of minds and wills. Beauty, truth, 
goodness, love, justicé, wisdom, these, too, are part of 
nature in the moral order. This order has its laws and 
ends, too. Physical nature is not independent of this 
order, but forms one whole with it. Physical and moral 
nature are interdependent, they work together, together 
they form the universe of laws. Only naturally the 
moral order is higher than the physical order. Where it 
touches man, the physical order exists only to aid man 
to attain the ends God gave him in the moral order. This 
is an elementary truth of religion. Now God, who has 
His ends to attain in the physical order, has also His 
ends to attain in the moral order. The attainment of the 
two sets of ends together forms the whole of creation. 


Gop’s ETERNAL DECREES 


If then God has an end to attain in the moral order, 
and He chooses to use the physical order to attain that 
end, there is no contradiction in His doing so. This is 
important. When God chooses to use physical nature in 
some other way than it ordinarily acts, it is no arbitrary 
caprice. There is a meaning to His act. When Christ 
walked on the water, it was not a mere spectacular act 
performed to.dazzle and confuse the people. He did it 
with a higher purpose; truth in the higher order demanded 
that the lower order for a moment change its course. 
And so of all other miracles. Just as physical nature 
acts in a certain way because of God’s constant will, so 
now by His power He makes it act in another way, but in 
response to a higher law. The ordinary way of acting, 
and the new way are together the order of His rule of 
the world. He has decreed both of these ways from all 
eternity. By the same act by which He decreed the 
constant action of created forces, He decreed that at cer- 
tain times and places, they would act differently accord- 
ing to His desires. He is not changing His mind, He 
is not acting against His nature nor against His expressed 
will or promise. He has one will that embraces all. 
Some men get well slowly in the ordinary way: others 
here and there get well suddenly; both get well in re- 
sponse to law, the first in response to the ordinary law, 
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the second in response to the extraordinary law, but both 
in response to the one. universal law by which God rules 
the world. In the mere physical order, the effect of a 
law is suspended, when Christ walks on the water, but the 
complete order of God’s rule is not suspended, and this 
order is the true law of nature. It is the complete order 
of God’s rule that sometimes in the interests of the moral 
order, physical nature be used for a moment, that the 
whole purpose of God’s will may be accomplished. 


Wuat THINK YE oF Gop 


It is the old question: What think ye of God? 
If I think He is the Christian God, then I must think He 
is not hindered by any reason from working miracles if 
He chooses. Rather He would cease to be the God we 
know He is, if He were so hindered. Therefore there 
is no contradiction in saying that God can work miracles. 
There is contradiction in saying that He cannot work 
miracles. It*is indeed sad that some moderns who call 
themselves Christians should be deceived in this matter 
by scientists who are merely atheists. The Christian who 
believes in the Christian God, and yet denies Him the 
power to work miracles, is in reality denying his God. 


Do MrracLtes HApren? 


God can work miracles. There is no reason why He 
should not choose to work them. Does He ever choose 
to work them? Do miracles happen? Matthew Arnold 
once said that the great argument against miracles is that 
they do not happen. They do happen. They often hap- 
pen, at Lourdes and other places. They have always 
happened in the Catholic Church since the days of the 
Apostles. The miracles of today, for instance, at 
Lourdes, besides the testimony of eye witnesses, have in 
their favor the severe laboratory methods of the Bureau 
des Constatations, as may be seen in such works as 
“Medical Proof of the Miraculous,” by Dr. Le Bec, 
“Twenty Cures at Lourdes,” by Dr. de Grandmaison, and 
Father Clifford’s excellent “The Logic of Lourdes.” The 
Saints since the beginning have performed miracles, for 
which we have the word of such soundly critical histo- 
rians as the Bollandists. Christ fed 5,000 people in the 
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desert with seven loaves and two fishes, He cured ad- 
vanced cases of paralysis, He cured cases of dropsy, He 
raised three people from the dead. We know that He 
worked these miracles, for we have reliable witnesses that 
He did so, in the Gospels that have been proved genuine 
historical documents. There always have been miracles 
in the Church. It remains to see just what these miracles 
prove, especially in the case of Christ’s miracles. 





The Testimony of Miracles 
WitFrw Parsons, S.J. 


OD, as Creator and preserver of all created things, 

can work miracles. There is no reason why He may 
not use His power of working miracles, and when He 
works them, He is not contradicting Himself, nor acting 
against His will or promise. This is because miracles 
and the laws of nature are both part of the one higher 
law of nature by which God rules all creation. Moreover, 
God does work miracles; the Gospels, the history of the 
Church, and modern medical science all bear witness to 
the historic fact of miracles. All this has been proved 
in a former article. But why does God work miracles? 
He might have many reasons to work them. For instance, 
His mercy might be touched by the misery of a stricken 
creature and its fervent prayer, and He would merely wish 
to relieve its suffering, by curing its disease. Or in the 
presence of a crowd of sceptics, He might wish to con- 
vince them of His presence and power, as He did when 
Elias confounded the priests of Baal by bringing fire from 
heaven, (3 Kings, XVIII, 38). But the fact is that mir- 
acles have a further value than these obvious effects. 
Christ worked miracles to prove the Divine origin of His 
revelation. Orthodox Christians assert that Christ’s 
miracles prove His Revelation to be from God. The proof 
of this assertion is the object of this article. 

To prove this assertion we must do two things. We 
must first show as a general principle that extraordinary 
facts prove the origin of a Revelation, on these three con- 
ditions: (1) When they are genuine miracles; (2) when 
they are worked in conjunction with a Revelation; 
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(3). when they are appealed to as proofs from God of 
the truth of the Revelation. After proving this general 
principle, we shall then proceed to show that these three 
conditions are fulfilled in the case of Christ’s miracles. 
If we show this, then we are justified in asserting that 
Christ’s miracles prove that His Revelation is from God. 

In general, miracles are valid proofs of truth, when 
they are worked by one who appeals to God to give them 
as proofs. Now miracles are the most striking communi- 
cation from God that we know of, a real message from 
Him. Suppose we were in a prison and a friend were 
outside, but could not communicate with us directly. We 
get word to him that if he intends to try to free us, he 
shall go to a tree we can see from our cell window, and 
show a white flag. Our friend does this and thus gives 
us a sign of his will and intention. 


A Sicn From Gop 


We in this world are bounded in our knowledge by the 
limits of what our senses can perceive. Now any real 
miracle is an event showing at least this: God is here 
right now, He alone could do this thing, bring this man 
to life. Very well. God has a proof, a sign, appealing 
to our senses. He can use this sign to let us know, who 
live behind the barrier of sense, that He who is invisible, 
is nevertheless there and sending us a message. At a 
certain point in the world’s history, He tells us, directly 
or through another, of His will and intention in regard 
to our salvation. Has He spoken? How do we know 
He has spoken? What sensible sign is there that only 
He could give, so that we may know it was He who spoke? 
Miracles are that sign. The messenger who tells us that 
he brings us a message from God, must prove what he 
says, by a sign that only God could give. The sign is a 
miracle, an event that our senses can perceive, and yet 
that only God could produce. The messenger announces 
his message, says it is from God, and declares that we 
shall know it is from God by raising a dead body to life 
again. God is petitioned to do this miracle, precisely to 
show that this messenger is telling the truth. God can 
work the miracle or not, as He chooses. He chooses to 
work the miracle, and that is a proof that the messenger 
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is truthful. The messenger says: “O God, give a sign, 
if what I say is true.” God gives the sign, and by giving 
it freely and upon appeal, asserts that this is His mes- 
senger. And if this messenger works not one only, but 
a whole series of miracles, the proof is overwhelming. 
There might possibly be doubt about one miracle. There 
can be no possible doubt, when the same thing happens 
again and again, for the element of chance is then ruled 
out completely. Thereupon we can say: “O God, if we 
are deceived, we were deceived by Thee.” As far back 
as we know, men have argued thus, because it is natural 
and reasonable to argue thus. 

Miracles, then, given by God, when petitioned for a 
particular purpose, are signs given by God for that pur- 
pose. They are God Himself speaking in a language we 
can understand. Any other sign maybe would be mis- 
understood. There is no misunderstanding a miracle. 
They are signs of what the messenger proposes they shall 
be signs of, when he asks for them. In such circum- 
stances, God could not give a sign, over and over again 
each time He is asked for it, unless the messenger’s state- 
ments are true. If his statements were not true, God 
would be deliberately leading all men into error, and that 
He cannot do. “O God, if we are deceived, we were 
deceived by Thee.” Therefore when God repeatedly 
works genuine miracles for His messenger, after being 
called upon by him to work them precisely as signs of the 
truth of some statement he has made, then in that case 
God is directly testifying to the truth of the statement. 


THE MIRACLES OF CHRIST 


Now take the case of the miracles of Christ. First of 
all they were genuine miracles. There were four general 
classes of all the miracles Christ worked. There were 
cures, liberation from demoniac possession, raising the 
dead to life, and miracles in lower creation. There were 
sudden cures of leprosy, even to this day incurable, even 
by long processes. There were seven cures of blindness, 
usually by mere touch of the fingers. There was a cure 
of a withered arm by mere command. There were cures 
of deafness-and-dumbness, of paralysis, of dropsy, of 
high fever, of an amputated ear. Some of these cures 
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are impossible by ordinary means; others are possible, 
but not in the instantaneous fashion in which Jesus worked 
them. There are eight distinct cases of liberation from 
genuine demoniac possession. There were at least three 
cases of a dead person coming to life. There were many 
miracles in the lower creation: two multiplications of 
loaves and fishes on a vast scale; the stilling of winds and 
waves in a violent tempest; walking on the surface of the 
water; two miraculous draughts of fishes when experi- 
enced fishermen had failed for hours to catch any fish at 
all; the sudden transmutation of water into wine. All 
these are guaranteed as facts by witnesses above suspicion. 

Now these facts are genuine miracles. The cures in 
every case were worked by means with no proportion to 
the effect produced. Blindness is not cured by applica-~ 
tion of mud, nor any organic disease by mere spoken com- 
mand. These cures were not worked by some strange 
power jealously concealed by Christ, for He is admitted 
by all to have been most holy, and incapable of such de- 
ception. They were not worked by some occult natural 
power unknown even to Christ, for Christ had complete 
mastery of His power, and used it when and in what 
manner He willed in a great variety of cases. Besides, 
in all His cures, there’ is one thing that stamps them as 
real miracles, namely- the absence of the time factor. 
Every natural cure takes time. The very nature of the 
formation of physiological tissue demands time for it to 
be built up, for it is built up by a process of cell division, 
in which one cell is formed after another. In these cures 
of Christ, as of leprosy and the withered arm, large masses 
of tissue are formed instantaneously. The objection that 
Jesus worked by suggestion cannot even be applied to the 
miracles in the lower creation, and when we come to the 
raising of the three from the dead all doubt vanishes; 
only God could do that, as indeed only God could do any 
of the other miracles. 

The miracles of Christ were genuine miracles. Are 
the other two conditions also fulfilled by which we may 
know that Christ’s miracles prove the Divine origin of 
His Revelation? The other two conditions are that they 
be worked in conjunction with a Revelation claimed to 


be from God, and in direct appeal to God that He give . 











150 THE TESTIMONY OF MIRACLES 





these same miracles as a proof of that claim. If we can 
show that this appeal was present when God worked the 
miracles, then we are sure that God gave them as an 
answer to that appeal. Being free to give them or not to 
give them, God could only give them as an answer to that 
appeal, else God would be leading men into error. 


Tue APPEAL To Gop 


Christ was engaged in delivering a Revelation to men 
while He was working His miracles. This is proved by 
every page of the Gospels. The most ignorant man knows, 
the most hostile dare not deny, that Christ’s purpose in 
His public life was to present to men a new religion, and 
that He presented it as coming from God. “I have not 
spoken of Myself,” Jesus said, “but the Father Who sent 
Me, He gave Me commandment what I should say and 
what I should speak, and I know that His command- 
ment is Life everlasting. The things therefore that I 
speak, even as the Father said unto Me, so do I speak.” 
(Jo.XII, 49-50). Moreover Jesus directly appealed to 
His miracles as proofs that God had sent Him. At the 
very beginning of His career He made this declaration 
which is valid for all His miracles: “The works them- 
selves (“works” is His term for His miracles), which I 
do, give testimony of Me that the Father hath sent Me.” 
(Jo.V,36). Before He raised Lazarus from the dead He 
said: “Father, I give Thee thanks that Thou hast heard 
Me, and I knew that Thou hearest Me always, but because 
of the people who stand about have I said it, that thev 
may believe that Thou hast sent Me.” Thereupon He 
cried with a loud voice: “Lazarus, come forth!” (Jo. XI, 
41-43). Lazarus came forth alive, and many of the Jews 
believed in Jesus; “the whole world is gone after Him,” 
said the Pharisees. Miracles are the voice of God Himself 
testifying that what His messenger said is true. 

This truth has often been hidden from the wise’ and 
great and revealed to the little ones. That poor blind 
man, so simple and so wise, whom Jesus cured, said to 
the Pharisees: ‘Why, herein is a wonderful thing, that 
you know not from whence He is, and He hath opened 
my eyes. Now we know that God doth not hear sinners; 
but if a man be a server of God, him He heareth. From 
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the beginning of the world it hath not been heard, that 
any man hath opened the eyes of one born blind. Unless 
this man were from God He could not do anything.” 
(Jo.IX,30-3.) For his common sense and his courage, 
this man was rewarded with faith in the Divinity of 


Christ. 





The Divinity of Christ 
Witrrip Parsons, S.J. 


HERE is one thing in all discussions about the 

Divinity of Christ that is in danger of being over- 
looked. Even those who believe that Christ is God 
are sometimes inclined to overlook it. Even Catholics, 
who might be supposed to know better, seem often to 
forget it. There is a great deal of confusion nowadays 
in men’s minds, because they seem to have lost the power 
of seeing the difference between statements that are 
merely expressions of opinions, theories, and what ‘not, 
and statements that are plain statements of fact. The 
loose talk about evolution is an example of this. A 
class of men writing today all talk about evolution as if 
it were a fact, whereas it is only a hypothesis or at best a 
theory. The Divinity of Christ is another case in point. 
Many profess to regard it as a mere opinion or theory, 
whereas it is a fact. The thing about the Divinity of 
Christ that is in danger of being overlooked is pre- 
cisely this; that it is a fact. Many who call themselves 
Christians deny or are not sure that Christ is God, or 
only think He is God. True Christians adore Him as 
very God, because they know He is God. 


Tue Facts Asout CuHrist 


The facts about Christ are indeed of two classes. There 
are the ordinary external historical facts about Him 
which everyone knows. He was born at Bethlehem in 
Judea. He was circumcised and given the name of Jesus. 
He lived thirty years at Nazareth, He preached the King- 
dom of God for about three years, He announced that 
He was the Messias of the Jews, and He was put to a 
shameful death on the Cross. These are the external 
facts about what Christ did and what happenéd to Him. 
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The other class of facts is about what and who Christ 
was. If I say Napoleon won the battle of Austerlitz, I 
mean the remark as a fact. If I say ne was a monster 
or a man of genius, I mean these too as facts, but they 
are another kind of facts. So about Christ. He died on 
a cross, a fact. If I said He was a mere man, I should 
mean it as another kind of fact, but as no less a fact. I 
do say that He is God, and I mean it as a sober fact. 
I do not say I think He is God, as if I were not sure, but 
yet deemed it safe to assert it anyhow. I say it as a’ 
fact, He is God. I say the Person of Christ existed be- 
fore time and the world were, that is from eternity. At 
a certain period in the world’s history, this Divine Person 
assumed the nature of man, and became a man, except 


. for sin, and yet remained God. Hence we call Him the 


man-God. How such a thing is possible, I do not in- 
quire, because it is beyond me to find that out: It is one 
of those secrets of God which are called mysteries. God 
is entitled to have His secrets, if He chooses, and no 
doubt there are millions of things which my mind is in- 
capable of understanding, though God can and does 
understand them. But that I cannot understand them does 
not prevent me from knowing that such mysterious things 
are facts. I may not know how the Incarnation is pos- 
sible, I do know that it happened. I may not know how 
God can be also a man, but I do know that He became a 
man. I do know that Christ who certainly was a man, 
was just as certainly a Divine Person. 


Proor or HistoricAL Facts 


The unbeliever who denies Christ’s Divinity will not 
accept this mere assertion as any proof that it is true 
assertion. Nor does anyone ask him to accept it as 
such. One does ask him to see the point of view of 
believers and try first to understand why they accept that 
assertion as true. Such an unbeliever will rightly ask 
us to produce the proofs of our assertion. It is highly 
important that believers, in this day of denials, be ready 
with their proofs. What will such proofs be? How 
shall we prove that in a certain year of the world’s his- 
tory God really became man? We shall prove it in the 
very same way that we go about proving that any other 
event really happened. We know that Napoleon became 
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French Emperor in Revolutionary days and all but con- 
quered the whole of Europe. We know that Sobieski 
turned back the hordes of invading Turks under the 
walls of Vienna. We know that George Washington’s 
skilful leadership led the British under Cornwallis to sur- 
render at Yorktown, and thus brought about the rec- 
ognition of this country as an independent nation. How 
do we know all this? Most of us know it because some- 
body told us so, and we believe him. But how did he 
know? How can he prove that he is right in his narra- 
tion of these facts? He produces the contemporary his- 
torical records in which these events are told by men 
who are trustworthy, and who witnessed the events. We 
accept these records as proofs of the truth of the narra- 


tion of those events. In the same way we prove that 
God became man. 


THE GosPELs 


The historical records that relate the historical event 
we are speaking of, the fact that God became man, are 
called the Gospels. Of course to use the Gospels as proof 
of past events, we have to know that they are trustworthy 
accounts of facts. We have to know that they were 
written by men who saw the events and heard the words 
they write about, and who are to be trusted as men who 
tell the truth. We have to know these facts about the 
records that relate any historical event whatsoever. This, 
however, is not the place to prove these preliminary points 
about the Gospels; it is not in the scope of this paper to do 
so, and the proofs of them can be found elsewhere. Any 
reader who wishes to find these proofs, will find them well 
set forth in the late Father Drum’s excellent pamphlet, 
“The Scriptures and Christ” (America Press, $0.05). 
It is therefore taken for granted that the documents we 
will submit in proof of Christ’s Divinity are trustworthy 
historical records. What they relate we can accept as true. 

Those who actually read the Gospels will be struck 
with this fact. All the events there narrated center about 
the one Person of Christ. That is not surprising, because 
the Gospels were written for that purpose, to present 
Christ to the world. The authors wished to let us know 
about certain things Christ did, certain words He spoke; 


they do not necessarily present all that He did and said, 
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but enough to let us know what and who He was. Mostly 
they lét Him speak for Himself and are content with 
that. “We shall find on réading the Gospels that Christ 
Himself said He is God. On one occasion, (Matth, XVI, 
13-17) Christ asked His disciples: “Who do men say 
that the Son of man is?” He was told some said He 
was John the Baptist, some Elias, and other Jeremias 
or one of the prophets. “But who do you say that I 
am?” Peter, as usual, answered in the name of all’: 
“Thou art Christ, the Son of the living God.” ~ Jesus 
solemnly approved this ariswer as true, and told Peter 
he had’ had a direct Revelation from God-' That solemn 
approval was ‘an assertion that He is God. Whatever 
it was that St. Peter then said, Christ agreed with him. 
Péter, He said, was “blessed,” a happy man, because 
Christ’s Father who is in Heaven, had revealed something 
to him. What had been revealed to Peter, and what 
Peter said, was that Christ is God. On another occa- 
sion Thomas, who had doubted Christ’s Resurrection, was 
given conclusive sensible evidence that He had risen from 
‘the dead. He was shown the wounds in Christ’s hands 
and feet and side. Thomas was a man hard to convince, 
but this was enough for him.’ Overcome with awe and 
love, he sank down in adoration, and cried out to Christ: 
“My Lord and my God!” (Jo. XX, 28). In almost the 
same words He had used 'to Peter, Christ approved the 
faith of all who were to believe what Thomas believed, 
and that approval was the same implicit avowal of His 
Godhead. “Blessed are those who have not seen and have 
believed.” Why blessed except that they and Thomas 
believed the truth? Yet what Thomas believed and’ said 
was that Christ is God. Christ agreed with what he be- 
lieved and said. © ; 


TESTIMONY OF CHRIST 


On still another occasion; Jesus, at His trial by the 
High Court of Jewry, was solemnly put on His oath to 
affirm that He was God. He is standing bound before 
the Judges of Israel, His own people. To this people 
He has always claimed to be the Messias they were ex- 
pecting. It is the most critical moment of His life, His 
mission, His life itself, hang in the balance. The High 
‘Priest rises to his feet, and in measured words puts Him 
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the impressive question: “I adjure Thee by the living 
God, that Thou tell us.if Thou be the Christ the Son of 
God.” Now here is the highest tribunal of Christ’s own 
people, judicially examining Him, and requiring Him to 
state on the most solemn oath if He were God. And just 
as solemnly Jesus answered “I am.” (Matth. XXVI, 63; 
Mk. XIV, 62). Now every Jew there understood that 
when He said He was the Son of God, He was claiming 
to be God in the true sense. They showed they under- 
stood His words in this sense for they unanimously ad- 
judged Him to be guilty of blasphemy, a direct sin against 
the majesty of God. They judged Him to have insulted 
God. Where was the insult to God in saying He was the 
Son of God, unless He meant He was God Himself? All 
the other accusations are forgotten: “He will not pay 
tribute to Caesar”; “He will destroy the Temple”; “He 
stirreth up the people”; all forgotten. This one crime 
remains: “He is guilty of blasphemy; He is guilty of 
death,” because He claims to be God. 

A few days earlier, Jesus had spoken of God as His 
Father, as He often did, but on that occasion He had 
added: “I and the Father are one (in the Greek: ‘the 
same thing’).” For this these same Jews had sought to 
stone Him to death. Jesus calmly asked them: “For 
which of My works do you stone Me?” They an- 
swered: “For a good work we stone Thee not, but for 
blasphemy, and because Thou being a man, makest Thy- 
self to be God.” (Jo. X, 33). Everyone who heard Jesus 
call Himself the Son of God understood well enough 
that He meant that He is God in the true sense. The 
Son of God in the true sense has the nature of God, as 
a son of man has the nature of man. He did not mean 
it in the metaphorical sense, as all good men can be called 
the sons of God, for He more than once referred to Him- 
self as the only Son of God, which no other man could 
be. Besides His enemies would not have sought to stone 
him for speaking in a metaphorical sense. “We have a 
law,” they told Pilate, “and according to that law He 
ought to die, because He made Himself the Son of God.” 
“When Pilate therefore had heard this saying, he feared 
the more.” (Jo. XIX, 7-8). Pilate, too, knew what Son 
of God meant, for he feared to put a God to death. In 
another place the Evangelist tells us how the Jews under- 





156 THE DIVINITY OF CHRIST 





stood the expression Son of God. “The Jews sought the 
more to kill Him, because . . . He said God was His 
Father, making Himself equal to God.” (Jo. V, 18). 


OTHER TESTIMONIES 


Christ’s oath before the High Court was of course His 
supreme testimony to His Divinity. But His nation had 
been well prepared for it by other testimonies. At His 
conception the angel of God testified to Him as Son of 
God. “The Holy which shall be born of Thee,” he told 
Mary, “shall be called the Son of God.” (Luke I, 35). 
At His Baptism a voice from heaven said: “Thou are My 
beloved Son. (Mark I, 11); likewise at His Trans- 
figuration, (Matth. XVII, 5). It is the testimony of the 
Father. John the Baptist told his disciples: “And I saw 
and I gave testimony that this is the Son of God.” (Jo. 
I, 34). The demons whom Christ cast out also testified : 
“Thou art the Son of God,” (Mark III, 12). The Apos- 
tles too gave their testimony after the stilling of the 
tempest: “Indeed Thou are the Son of God.” (Matth. 
XIV, 33). We have seen the testimony of St. Peter and 
St. Thomas. Whenever Jesus was present at these testi- 
monies He never once corrected the one who testified, 
which He was bound to do if the testimony was not true. 

Indeed Christ in many other ways showed that He is 
God. He testified that His own existence is from eter- 
nity. No one but God could lay claim to that. Speak- 
ing to His enemies on one occasion he said: “Abraham 
your father rejoiced that he might see My day. He saw 
it and rejoiced.” The Jews therefore said to Him: 
“Thou art not yet fifty years old, and hast Thou seen 
Abraham?” Jesus said to them: “Amen, amen, I say 
to you, before Abraham was made, I am.” There is 
no parallel to this in human language. The Jews might 
have expected Him to say: “I was,” instead of “I am.” 
But “I was” did not express the eternity of His being, 
which is one indivisible present, without past or future. 
For this saying the Jews took up stones to cast at Him. 
(Jo. XIII, 56-59). At-other times He used these words: 
“Does this scandalize you? If then you shall see the Son 
of man ascend up where He was before?” (Jo. VI, 63). 
And in still stronger terms to Nicodemus: “No man hath 
ascended to Heaven, but he that descended from heaven, 
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the Son of man who is in heaven.” (Jo. III, 13). These 
are the natural words of a God. This sense of unity in 
nature with God was always with Him. “I and the 
Father are one.” “All thing whatsoever the Father hath 
are mine.” (Jo. XVI, 15). “What things soever [the 
Father] doth, these the Son also doth in like manner.” 
(Jo. V, 19), “As the Father raiseth up the dead and 
giveth life, so the Son also giveth life to whom He will.” 
(Jo. V, 21). “That all men may honor the Son as they 
honor the Father.” (Jo. V, 23). “The Son of man is 
Lord even of the Sabbath.” (Matth. XII, 18). The im- 
port of all these words is tremendous. They mean nothing 
less than that Christ and God are one and the same. In 
like manner Christ claimed for Himself the possession 
of Divine knowledge, (Luke X, 22); the power to for- 
give sins, (Mark II, 10); the possession of Divine Life 
in Himself, (Jo. V, 26), the prerogative, truly Divine, 
of judging the world on the last day, (Matth. XXV, 31); 
the power of sending to the world another Divine Person, 
the Holy Ghost, (Jo. XVI, 7), He affirms that in Him 
the prophesies of the Old Law are fulfilled. Now these 
prophesies clearly said that the Messias would be God, 
(see Isaias IX, 6-7; Ps. XLIV, 7; Mal. III). It is 
abundantly clear that Christ claimed to be God. 


Tue CHARACTER OF CHRIST 


The question is now, of what value are these affirma- 
tions that He is God? Is there any evidence that proves 
His words to be true? Yes, and we find it in the same 
records where we find that He spoke these words. First 
of all we find that Christ appeared among men with a 
mission, that He announced this mission to be the pro- 
mulgation of the true religion to take the place of that 
which had preceded, the Old Law. We find Him saying 
this on almost every page of the Gospels. He proposed 
His mission and His message as coming from God. But 
how do we know that what He said was true? How 
do we know that the doctrine He taught was in reality 
God’s truth? Is there anything to show that His mis- 
sion and His message are from God? There are many 
things to show that they are from God. There is first of 
all Jesus’ own character, by the consent of all a perfect 
character, absolutely innocent of any trace of wrongdoing, 
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supremely good in its blend of wisdom, generosity, self- 
denial, heroism, love of God and man. Such a Person 
does not deceive, we can trust Him if there is such a thing 
as trust; He tells the truth if there is such a thing as truth- 
telling. In fact He is so good that His goodness can only 
be the result of a direct intervention of God’s wisdom and 
power. Jesus Himself is a moral and intellectual miracle. 


Curist’s MIRACLES 


Moreover there is a peremptory proof of the truth of 
Christ’s doctrine in the miracles He performed with the 
express purpose of proving that His mission and message 
were from God. It has been proved in the preceding 
paper that “ when God repeatedly works genuine miracles 
for His messenger after being called upon by Him to 
work them precisely as proofs of some statement he has 
made, then in that case God is directly testifying to the 
truth of that statement.” And what God testifies to is 
true. As we saw also, God did work many miracles as 
testifying that Christ was His messenger, and that His 
doctrine was true. Now the very chief point of Christ’s 
doctrine, proved to be God’s own word, is that about His 
own Person, that He is God. God gave proof that Christ’s 
statements about His Divinity are true. 

Besides, and this has been admitted by all men at all 
times, of all men who have ever been born, Christ is the 
best, the most holy, the most flawless in character. But if 
His statements that He is God are lies, then He is of all 
men the most miserable. He is an impostor and a de- 
ceiver, for He has led countless millions to adore Him as 
God. He is either God or a villain. 


Tue TESTIMONY OF THE CHURCH 


Thus therefore may a man who reads the Gospels even 
as merely historical documents become aware of the fact 
that Christ is God. He is what the philosophers call 
morally certain of the fact. But as we said at the be- 
ginning of this paper, most of us know our facts about 
history because somebody told us of them or wrote about 
them. Now it happens that in the matter of Christ’s 
doctrine, we have just such an authority to tell us about 
the fact of Christ’s Divinity, but an immeasurably surer 
authority than any human historian whatsoever. For the 
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— of preserving His doctrine on earth incorrupt just 
as He gave it, Christ founded a teaching body which He 
put in His Church. To that teaching body He gave the 
special power of always teaching truth about His doctrine, 
including His doctrine about Himself. It does not of 
course enter into the scope of this paper to prove this 
point. Those who seek a proof may read it in Father 
Drum’s pamphlet above referred to, ““ The Scriptures and 
Christ.” We therefore take it for granted that the point 
is proved. The Church has the Divinely given mission of 
teaching Christ’s doctrine, and the Divinely promised 
guarantee of infallibly teaching the truth about that doc- 
trine. Now this Church, which has this Divine guarantee 
that it teaches truth, teaches that Christ is God. We 
know, therefore, that it is a fact that Christ is God. 


THE.TESTIMONY oF INSPIRED SCRIPTURE 


Moreover, the Church alone is in a position to guar- 
antee to us the Divine Inspiration of the Scriptures. In 
thus guaranteeing that the Scriptures are inspired by 
God, it gives us an unbreakable argument that what the 
inspired authors write is true. God cannot inspire an 
author to write as his own what is false. If, then, we go 
back to the Scriptures to find what the inspired authors 
themselves say, we find that they, too, assert Christ’s 
Divinity as a fact. St. Mark begins his Gospel thus: 
“The beginning of the Gospel of Jesus Christ the Son 
of God.” Christ’s infallible Church teaches us that He 
was Divinely inspired to write that, and hence that he 
wrote the truth. Divinely inspired, too, was St. John, who 
tells us that he wrote his Gospel “that you may believe 
that Jesus is the Christ the Son of God.” (Jo. XX, 31). 
He began his Gospel with the sublime words: “In the 
beginning was the Word, and the Word was with God, 
and the Word was God . . . and the Word was 
made flesh and dwelt amongst us.” The Word was 
Christ, as St. John goes on to show, for It was that Jesus 
to whom John the Baptist gave testimony, and therefore 
Christ was God. St. Peter begins his second Epistle thus: 
“Simon Peter . . . to them that have obtained equal 
faith with us in the justice of our God and Saviour Jesus 
Christ.” In one of his speeches in the Acts of the Apos- 
tles, St. Peter also calls Christ “ Lord of all” (Acts X, 
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36). This title Lord became the proper one for Christ, 
though it is sometimes also applied to the Father. The 
Christian martyrs, and even Jews, died rather than give 
it to the Roman Emperors, for on the tongue of Roman, 
Jew and Christian alike it meant Divinity. The word 
God is applied to Christ in the New Testament about 
twelve times ; Lord is said of Him on every page. In our 
Scriptures, Latin, Greek and English it is the accepted 
translation of the Yahweh of the Old Testament, where 
it means God. 


St. Paut’s First SERMON 


The only other expression which rivals Lord in fre- 
quency in the Scriptures is Son of God. This title ap- 
plied to Christ was the subject of St. Paul’s first sermon. 
Thereupon St. Paul, who learned what he knew of Christ 
from God Himself (Gal. I, 12), carried his knowledge to 
the end of the earth. That he taught that Christ is God 
may be gathered from his farewell speech to the elders at 
Ephesus, in which he said: “ The Holy Ghost has placed 
you Bishops to rule the Church of God which He has 
purchased with His own blood” (Acts XX, 28). Now 
He who purchased the Church with His own blood is 
Christ, whom therefore St. Paul directly calls God. In 
every letter of his that we know of, he, inspired by God, 
reminds his readers of that fact that Christ is God. St. 
Paul was Divinely inspired and he calls Christ God in 
many ways: Christ is Messias, Lord (Yahweh), God 
(Elohim) ; He is the ultimate source of all supernatural 
life; He is the object of all St. Paul’s mystical experi- 
ences ; “in Him were all things created in heaven and on 
earth . . . and He is before all and by Him all 
things consist . . . in Him it has well pleased the 
Father that the whole fulness of the Godhead should re- 
side” (Col. I, 16, 17, 19); He is Lord of all, “Lord of 
Glory” (1. Cor. II, 8), an expression borrowed from the 
book of Henoch, where it means God) ; “ He is God and 
Saviour” (Tit. II, 10, 11, 13); “ Christ according to the 
flesh, who is over all things God blessed forever. Amen ” 
(Rom. IX, 5). Here our basis of conviction goes higher 
than fallible human minds. The authority of the in- 
fallible Church, by her own statements and her guarantee 
of the Inspiration of Scripture, proves that Christ is God. 





